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Abstract

This research was funded by the Centre for Forensic Behavioural Sciences & Justice
Studies. It considers the perceptions of effective interventions for First Nations, Métis, and Inuit
offenders through the perspectives of urban Indigenous youth at the Saskatoon Community
Youth Arts Programming (SCYAP); a valuable organization that delivers art and culture based
programming to address the social, economic, and educational needs of youth-at-risk. In the
context of interventions for Indigenous youth (SCYAP) uses art as an intervention to assist youth
at risk to foster a positive identity and provide creative ways of expressing themselves through
art. The study is qualitative in nature and utilized the tools of ethnography critical the
development of effective interventions for First Nations, Métis, and Inuit offenders. The study
provide insights that can assist in the development of insights that can effect policy
developments in respect to interventions for First Nations, Métis, and Inuit offenders who are
disproportionately incarcerated in the Prairie Provinces.

Rationale

There is a need to recognize Indigenous perspectives in order to enhance our knowledge
of how to enhance effective interventions for First Nations, Métis, and Inuit female and male
offenders. Second, perceptions of the justice system by urban Indigenous youth can provide
significant insights into how we can enhance effective interventions for First Nations, Métis, and
Inuit female and male offenders. The literature shows that Indigenous people experience
disproportionate rates of incarceration, and this development is reflected in Statistics Canada
(2012: 7) youth correctional statistics:

In 2010/2011 a disproportionate number of youth entering the correctional system were
Aboriginal. Of the admissions recorded in 2010/2011 in the eight jurisdictions that
provided data, just over one quarter (26%) was Aboriginal... The disproportionate
number of Aboriginal youth admitted to the correctional system was particularly true
among females. In 2010/2011, Aboriginal female youth comprised 34% of all female
youth in the correctional system, while Aboriginal male youth made up 24% of all male



youth in the correctional system...For both male and female youth in the general
population, about 6% were Aboriginal”

This passage demonstrates that Indigenous youth and especially females experience much higher
incarceration rates in comparison to non-Indigenous youth. Furthermore, the “overrepresentation
of Aboriginal women in Canadian prisons is even greater than that of Aboriginal men
...Aboriginal women are incarcerated for more violent crimes than non-Aboriginal women. And
alcohol has played a role in the offences of twice as many Aboriginal women in prison than
Aboriginal men” (Linden, 2012: 191). It is anticipated that Indigenous youth perceptions of
effective interventions for First Nations, Métis, and Inuit offenders through the perspectives is a
positive step towards improving justice practices in Canada. Indigenous custody concerns have
continued to increase even after the Gladue Report of 1999, which requires courts in Canada, to
consider all sensible options to incarcerations when dealing with Aboriginal offenders. The
Canadian Bar Association (2012: 1) notes that, “Canada’s Criminal Code applies to all aboriginal
people, including offences by Indians whether on or off reserve. However, if convicted, the
sentencing provisions of the Criminal Code direct judges to consider all reasonable alternatives
to imprisonment, with particular attention to Aboriginal offenders. ” This report led to the
development of Indigenous justice interventions with the courts working with Indigenous
communities on matters of justice throughout Canada. (Green & Healey, 2003; Ross, 1996).
Contemporary Indigenous justice interventions are grounded in cultural teachings, traditions, and
practices that are taught largely by elders. Such teachings and practices respond to crime by
focusing on repairing harm, healing victims and offenders and restoring balance in the
community. Yazzie and Zion, note that Indigenous justice “is not to a process to punish or
penalize people, but to teach them how to live a better life. It is a healing process that either
restores good relationships among people or, if they do not have good relations to begin with,
fosters and nourishes a healthy environment.” (1996: 160). These Indigenous justice
interventions are about community building and healing and have rich cultural significance that
reveal a great deal about what Indigenous communities find important about justice. Indigenous
peoples are the fastest growing population in the Prairie Provinces, and it is important to invest
in assisting Indigenous peoples to build a better future and a more viable Canadian society.
Academic literature demonstrates that collaborative work between Indigenous people and the
criminal justice system is a positive step towards improving justice practices for First Nations,
Meétis, and Inuit in Canada and society at large (Aboriginal Justice Inquiry, 1999; Commack
2012; Commission of First Nations and Metis Peoples, 2004; Hansen, 2014; Linden, 2012; Ross,
1996).

Research Methodology

Effective interventions for First Nations, Métis, and Inuit Female and Male Offenders
from the Perspectives of Urban Indigenous Youth at Saskatoon Community Youth Arts
Programming (SCYAP), utilizes culturally appropriate ways for conducting research in
Indigenous communities and it brings forward Indigenous worldviews that shape the research
methodology. We had in-depth conversations with Indigenous youth and thus the methodological
approach utilized in this research focus on the conversion of Indigenous perceptions. The tools of
qualitative research methods such as ethnographic interviewing and observations are used in data
collection. Such rich detail will be used to develop knowledge of the topic. Gall, Gall, & Borg,
(2007: 491) note that research involves professional “practioners self-reflective efforts to



improve the rationality and justice of their work.” Participants were asked the following open-
ended interview questions:

Research Questions

In your view, what are the most effective interventions for First Nations, Métis, and Inuit
offenders in terms of:

1. Helping female and male offenders to heal, rehabilitate or correct behavior? Please
comment on gender differences if any?

2. What kinds of interventions do you see are effective for female and male offenders in
terms of addictions recovery?

3. Would it be helpful for First Nations, Métis, and Inuit offenders to have their families
and community involved in an intervention such as a sentencing circle?

4. Do you believe cultural interventions such as healing lodges or sweat lodges are
effective interventions for First Nations, Métis, and Inuit female and male offenders?

5. Are there any particular interventions that you have experienced or witnessed that you
find very helpful?

6. Are there gender differences that need to be acknowledged in terms of effective
interventions for First Nations, Métis, and Inuit offenders? Could you give me an
example of this?

7. Do you see art as an effective intervention for First Nations, Métis, and Inuit
offenders? Please explain?

8. Do you believe cultural interventions such as healing lodges or sweat lodges are
effective interventions for First Nations, Métis, and Inuit female and male offenders?

9. What do you see as the most effective interventions offered by the Correctional
Service of Canada for First Nations, Métis, and Inuit offenders?

10. What kinds of interventions would you like to see the Correctional Service of Canada
provide to reduce incarceration rates for First Nations, Métis, and Inuit offenders?

The procedures of case study, personal experience, and interviews are practiced in this research.
The participants will be recruited through postings at (SCYAP). The postings seek Indigenous
males and females between the ages of 18 and 30 in Saskatoon who would like to participate in a
study that examines effective interventions for First Nations, Métis, and Inuit female and male
offenders. Since this research is related to Indigenous youth experiences, each participant is an
Indigenous youth who utilizes the services of SCYAP. The graduate student researcher will
conduct in-depth interviews with the seven participants who identified themselves as Indigenous
youth. It is important to note that this study uses the term Indigenous to refer to First Nations,
Inuit, and Métis people in Canada.

Limitations of the Study

There are certain limitations in this ethnographic research that need to be acknowledged in this
study. First, this research is conducted in Saskatoon and Inuit peoples are the least urbanized of
Indigenous peoples in Canada and therefore will have limited discussion of the Inuit. Second, the
research is qualitative in nature, and does not claim to represent or speak for all First Nations,
Metis and Inuit male and female offenders.



Discussion of Findings

Those attending SCY AP are pleased with being in the program and are enjoying their
experience. One participant stated that while one is at SCYAP “...you get to meet all kinds of
people from all kinds of different background” (First Nation male, 20 years of age). “A lot of
Aboriginals tend to be artistic in some way. We have stories to tell. Using art can shepherd
Aboriginal youth to express themselves in ways that are not criminal” (First Nation female, 24
years of age). Another participant described how much needed and valued intervention programs
are losing their funding: We used to do a program, Urban Canvas, but we’ve not done it for a
few years because they didn’t get funding. They’d take 12 at risk youth, under 30 years of age,
and they’d teach Art for 9 months. I know that helps lots do different stuff after... like not
illegally painting trains, like getting into school, finding jobs. Not getting into trouble. (Métis
female, 30 years of age) This passage clearly illustrates the benefits of being involved in art
interventions, which includes staying out of trouble. This is what an intervention program such
as SCYAP is intended to produce. It is intended to keep the clients out of trouble and help them
establish positive ways to live and heal.

Sense of Belonging

We found that having a sense of belonging, the ability to access positive role models, the ability
to take pride in oneself and express that pride — in terms of both artistic expression and in the
ability to give back all play a significant role in allowing participants to take ownership in
something that is greater than themselves. the sense of individual displacement, for those on the
margins, can be difficult as exclusion, social or otherwise, is an affront to one’s individual
humanity. The sense of “not” belonging can be devastating (Downey and Feldman 1996;
Eisenberger et al. 2003; Mendoza-Denton et al. 2002). One reason for the success of SCYAP as
an effective intervention is its inclusivity. As one respondent stated, “I think this place [SCYAP]
is kind of for everybody. It’s a community thing... | guess that helps... anybody can come here.
Feeling safe is important (Métis female, 30 years of age). Another respondent stated, “From my
experience, 1’ve been in-and-out of institutions for a long time, mostly in, you need to find a
purpose with/for your life. You need to find something that you like” (First Nation male, 24
years of age). A third respondent stated, “Community involvement is key. First Nation
recognition is good, but a sense of community and of helping ourselves and others is very
important. If you don’t have family, then you can create one within the community” (First
Nation male, 24 years of age). In speaking to the need to find belonging as a key component of
effective interventions, it is useful to look toward those on the outside, or the othered, for
guidance. To this end, Turiel (2002) observed that justice entails “equal respect for persons along
with freedom from oppression as the standards by which individuals and society should be
guided” (5). Cone (1975), a well-known Black theologian, echoed the fact that justice entails
freedom from oppression. King (1963) famously stated that, “there is a tension in society that
will help men to rise from the dark depths of prejudice and racism to the majestic heights of
understanding and brotherhood” (3). The tension King was referring to was the demand by the
oppressed for justice; that is, freedom from oppression. Understanding and brotherhood result
when middle-class society realizes that when Tutu (1999) drew upon the Bantu notion of
Visualizing Indigenous Perspectives 412 ubuntu, he was trying to impart a long-standing African
cultural notion that what hurts one person hurts us all. Following this vein, Braithwaite (2003)
offers a convincing argument that “providing social support to develop human capabilities to the



full is one particularly indispensable principle because it marks the need for a consideration of
transforming as well as restoring or healing values” (12). To bring this discussion back around to
the inclusivity of SCYAP, effective interventions must be examined not so much as a response to
a crime committed, but as a healing endeavor. Bazemore and Schiff’s (2001) observation that
community must occupy a focal position within this process is helpful. Not only does such
thinking place the locus of responsibility for healing and inclusion with the local community, it
does so without alleviating any individual of their personal responsibility, whatever their role is.
Punishing for the sake of punishment is simply revenge. Revenge is not a mathematical formula
in which two negatives equal a positive; unfortunately, the outcome of revenge is quite the
reverse.

Positive Role Models

The available level of social support one is able to draw upon is a crucial factor when
considering effective interventions. Low levels of social support have been associated with
depression and posttraumatic stress disorder; whereas high levels of social support have been
positively associated with active problem-focused coping, a sense of control, and self-esteem
(Davidson and McEwen 2012; Hansen and Antsanen 2016). Earlier research by Barber and Crisp
(1995) found that the degree of social support available from the most supportive individual in
an addict’s social network was the primary predictor for using, or not using, over a three-month
interval. The respondents within this study concur that role modes are important. One respondent
stated, “SCYAP has enhanced my skills, showed me how to work and collaborate with others. It
[SCYAP] has allowed me to give back and help others through the gift given to me...” (First
Nation male, 27 years of age). Another respondent stated, “We learn from older people; talking
with them is so helpful” The Annual Review of Interdisciplinary Justice Research 413 (First
Nation female, 24 years of age). Finally, speaking directly to the need to be able to seek
guidance, a First Nation female (age 30) observes, “need a place where they can talk to someone
and feel safe

Sense of Community

Research findings grounded within social disorganization theory postulate that criminal markets
are the outcome of ineffective systems of pro-social control mechanisms (Anderson 1999; Curtis
1998; Wilson 1996). Fagan (1992) asserts that criminal activity flourishes “in a context of
rapidly changing neighborhoods where the... informal social controls that limited crime... have
been weakened” (102). As a result, in many deprived urban contexts criminal activity not only
emerges but evolves into an “obvious statistical normality” (Hannerz 1969: 103). In communities
where the collective capacity to obstruct illicit conduct is weakened, the transmission of this
criminal behavior is more than likely to occur (Sampson and Wilson 1995). This literature
provides an explanation of the manner by which informal social control shapes the distribution
illicit markets while further suggesting that community organization partially accounts for the
positive link between social structural disadvantage and drug market activity. Empirically
grounded evidence from neighborhood-level studies suggests that a large amount of variation in
crime is determined by systems of informal social control (Antsanen and Hansen 2012; Bellair
2000; Sampson et al. 1997; Taylor 2002). Additionally, research indicates that community
organization has an inhibitory effect on neighborhood-level crime (Wilson 1996). Taken
together, this line of inquiry supports the supposition that communities capable of practicing
informal social control are able to reduce violence by monitoring and managing behaviors of



individuals (Antsanen and Hansen 2012; Bursik 1988; Bellair 2000). SCYAP is an example of
informal social control at the community level. SCY AP offers clients the ability to both express
themselves Visualizing Indigenous Perspectives 414 and take pride in that expression. As one
respondent states, “Like it [SCYAP] helps me through my bad days. | can just come in here and
paint and feel good about myself” (First Nation male, 24 years of age). Another respondent
states, “There are a lot of therapeutic aspects to art. It helps you relax and focus. People enjoy it.
It builds community”(First Nation male, 29 year of age). Finally, another respondent, when
talking about SCY AP states, “People need to learn to dream big and aim high. We need to learn
not to settle, but to work hard at getting more” (First Nation male, 27 years of age). SCYAP, by
offering at risk clients an accepting place where they can “buy” into the program, allows clients
to align their moral code to the group in order to maintain contact. Not only is a sense of
belonging important (Downey and Feldman 1996), it has been noted that the mere threat of
punishment does little to change active criminal behavior. While some researchers (Manski and
Pepper 2012) question how data alone can identify the deterrent effects of capital punishment,
the fact that it occurs so frequently is problematic. Furthermore, Giordano et al. (2002) note that
the need for a “general openness to change” (1001) is necessary for someone to move away from
criminal activity. Papachristos et al. (2012) note that offenders reformed more readily when links
to criminal social networks are weakest. As SCYAP provides an accepting community that
fosters individual development within the bounds of social cohesion, both at risk Indigenous
clients and the community at large benefit.

Conclusions

This study demonstrates that for seven Indigenous clients, finding a community in which they
can both express themselves and take pride in that expression, and ultimately in their own self-
worth, is one principle objective any future intervention with at risk Indigenous young offenders
needs to incorporate. SCY AP offers the youth a sense of community while providing positive
role models allows at risk clients to willfully incorporate behavioral change as they wish to “buy
in” to belonging to such a community. SCYAP is a strong example of how a community based
intervention that does not undergird its presence with the threat of retribution, can work by
simply offering a person something of value; the sense of belonging and acceptance. SCYAP is,
in other words, an organization that provides youth with a sense of social inclusion which
promotes the development of effective interventions for the urban Indigenous youth in this study.

Knowledge Mobilization Activities

The data for this study serves as the impetus for development and basis for the publication in the
peer reviewed journal listed below.

Charlton, J. & Hansen, J.G. (2016) Visualizing Indigenous Perspectives of how the Saskatoon
Community Arts Program ( SCYAP) Addresses Social Exclusion. The Annual Review
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Canada. http://media.wix.com/ugd/bab59a_76b042fed3174b31803d21cdf7248eb0.pdf

References:



Aboriginal Affairs and Northern Development Canada. [AANDC] (2012). Aboriginal Peoples
and Communities. Terminology. Accessed January 7, 2015 from, http://www.aadnc-
aandc.gc.ca/eng/1100100014642/1100100014643

Acooseg, S., & Charlton, J. (2014, August). Necessary Knowledge for Working with First
Peoples. Insights into Clinical Counselling, 4-5 & 32.

Acoose, S., & Dell, C.A. (2009). Hear Me Heal: First Nations Women Healing from Drug
Abuse. In Robert W. Herbe (Ed.), Indigenous Education: Pacific Nations (pp. 1-8).
Saskatoon: First Nations University of Canada.

Agnew, R. (1992). Foundation for a general strain theory of crime and delinquency. In J. Muncie
(Ed.), Criminology, Volume 1. London: Sage.

Agnew, R. (2001). Building on the foundation of general strain theory: Specifying the types of
strain most likely to lead to crime and delinquency. Journal of Research in Crime and
Delinquency, 38(4), 319-361.

Anderson, E. (1999). Code of the street: Decency, violence, and the moral life of the inner city.
New York: W.W. Norton.

Antsanen, R. & Hansen, J. G. (2012). Stories of Culture and Justice in the North. In S. Matheson
& J. Butler (Eds.). The Fictional North: Ten Discussions of Stereotypes and Icons above the
53rd Parallel. Cambridge Scholars Publishing, Newcastle upon Tyne, pp.7-16.

Braithwaite, J. (2003). Principles of restorative justice. In A. Von Hirsh, J. Roberts, A.E.
Bottoms, K. Roach, & M. Schiff (Eds), Restorative justice & criminal justice: Competing or
reconcilable paradigms? Oxford: Hart Publishing. Pp. 1-20.

Brighenti, A. (2007) “Visibility: a Category for the Social Sciences.” Current Sociology 55/3:
323-342.

Burgess, R. (1984). In the Field: An Introduction to Field Research. London: George Allen &
unwin.

Bursik, R.J. (1988). Social disorganization and theories of crime and delinquency: Problems and
prospects. Criminology, 26: 519-551.

Canadian Bar Association (2012) Aboriginal Law, British Columbia Branch. Available Online:
http://cbabc.org/For-the-Public/Dial-A-Law/Scripts/Your-Rights/237

Charlton, J.E. & Hansen, J.G (2013). Poona yétum: Shatter justice barriers through forgiving.
The Quint, 5(4) 7-20.



Champagne, D. (2015). Indigenous nations within modern nation states. Vernon, BC: JCharlton
Publishing Ltd.

CIHR. (2005). Guidelines for Health Research Involving Aboriginal Peoples. Draft for
consultation. Canadian Institute of Health Research.

Cole, S. (1975). The Growth of Scientific Knowledge: Theories of Deviance as a Cast Study. In
L.A. Coser (Ed.), The Idea of Social Structure: Papers in Honor of Robert K. Merton (pp.
175-220). New York: Arcourt, Brace and Jovanovich.

Comack, E. (2012). Racialized Policing: Aboriginal People’s Encounters with the Police.
Halifax: Fernwood Publishing.

Cone, J.H. (1975). God of the oppressed. New York: Seabury Press.

Creswell, J.W. (1998). Qualitative Inquiry and Research Design: Choosing Among Five
Traditions. Newbery Park, CA: Sage Publications.

Curtis, R. (1998). The improbable transformation of inner-city neighbourhoods: Crime, violence,
drugs, and clients in the 1990’s. The Journal of Criminal Law and Criminology, 88: 1233-
1276.

Davidson, R.J., & McEwen, B.S. (2012). Social influences on neuroplasticity: Stress and
interventions to promote well-being. Natural Neuroscience, 15(5), 689-695.

Denzin, N.K. (1989). Interpretive Interactionism. Newbury Park: Sage.

Donabedian, A. (1988). The Quality of Care: How Can It Be Assessed? Journal of the American
Medical Association, 260, 1743-1748.

Downey, G., & Feldman, S.1. (1996). Implications of rejection sensitivity for intimate
relationships. Journal of Personality and Social Psychology, 70(6): 1327-1343.

Eisenberger, N., Lieberman, M., & Williams, K. (2003). Does rejection hurt? An fMRI study of
social exclusion. Science, 61: 459-470.

Fagan, J. (1992). Drug selling and licit income in distressed neighbourhoods: The economic lives
of street-level drug users and dealers. In A. Harrell and G.E. Peterson (Eds.), Drugs, crime,
and social isolation: Barriers to urban opportunity, Pp 99-146. Washington: The Urban
Institute Press.

Farley, A.P. (2002). Amusing Monsters. Cordozo Law Review, 23(4), 1493-1528.
Flaherty, A. (2014). The Many Colours of Institutional Racism: Race, Citizenship and the

Cherokee Freemen. In John G. Hansen (Ed.), Exploring Indigenous Social Justice (pp. 19-42).
Vernon: JCharlton Publishing.



Giordano, P.C., Cernkovich, S.A., & Rudolph, J.L. (2002). Gender, crime and desistance:
Toward a theory of cognitive transformation. American Journal of Sociology, 107(4), 990-
1064.

Green, R., & Healy, K. (2003). Tough on Kids: Rethinking Approaches to Youth Justice.
Saskatoon, SK: Purich Publishing.

Hankard, M. (2015). Access, Clocks, Blocks and Stocks: Resisting Health Canada’s Management
of Traditional Medicine. Vernon: JCharlton Publishing.

Hannerz, U. (1969). Soulside: Inquires into ghetto culture and community. New York: Columbia
University Press.

Hansen, J.G. (2012) Countering Imperial Justice: The Implications of a Cree response to Crime.
Indigenous Policy Journal: Journal of the Indigenous Studies Network (ISN). San Pedro, NE,
Albuguerque, NM. http://www.indigenouspolicy.org/index.php/ipj/article/view/47/106

Hansen, J.G. (2013). Swampy Cree Justice: Researching the Ways of the People (2nd ed.).
Kanata, ON: JCharlton Publishing.

Hansen, J.G. (2015) Indigenous-Settler Incarceration Disparities in Canada: How Tribal Justice
Programming Helps Urban Indigenous Youth. Indigenous Policy Journal Vol.XXV, No. 3
(Winter 2015). Pages. 1-16. San Pedro, NE, Albuquerque, NM. Retrieved November 20, 2015
fromhttp://www.indigenouspolicy.org/index.php/ipj/
article/view/290/281

Hansen, J.G. (2015) Decolonizing Indigenous Histories and Justice. In Martina Neuburger and
H. Peter Dorrenbéacher Eds). On The Trail of Rebirth: Nationalism and Identity Among the
Native Americans: Case Studies from North America. Oxford, Bern, Berlin, Nationalisms
Across the Globe. Vol. 16. Peter Lang International Academic Publishers, pp. 15-30.

Hansen, J.G., & Antsanen. R. (2015) Urban Indigenous People: Stories of healing in the City.
Vernon, BC: JCharlton Publishing Ltd.

Hansen, J.G., & Calihoo, N. (2014). How the Urban Aboriginal Community Members and
Clients of the Friendship Centre in Saskatoon Understand Addictions Recovery. Aboriginal
Policy Studies, 3(1-2), 88-111.

Hansen, J.G. & Antsanen, R (2016). "Elders' Teachings about Resilience and its Implications
for Education in Dene and Cree Communities. The International Indigenous Policy
Journal. Volume 7, issue 1. (Forthcoming).

Janesick, V.J. (2003). The Choreography of Qualitative Research Design: Minuets,
Improvisations, and Crystallization. In N.K. Denzin & I.S. Lincoln (Eds.), Strategies
Qualitative Inquiry (2" ed.) (pp. 46-79). London, UK: Sage Publications.



Keung, N. (2009, May 10). Status Indians face threat of extinction. The Toronto Star. Retrieved
21 January 2015 from, http://www.thestar.com/news/canada/2009/
05/10/status_indians_face_threat_of extinction.html

King, M.L., Jr. (1963). Letter from a Birmingham jail. Retrieved September 14, 2009 from
http://www.stanford.edu/group/King/frequentdocs/birmingham.pdf

Kuhn, T. (1962). The Structure of Scientific Revolutions. Chicago: University of Chicago Press.

Manski, J.F., & Pepper, J.V. (2012). Deterrence and the death penalty: Partial identification
analysis using repeated cross sections. Journal of Quantitative Criminology, 29(1), 123-141.

May, R. (1958). The Origins and Significance of the Existential Movement in Psychology. In R.
May, E. Angel, & H.F. Ellenberger (Eds.), Existence: A New Dimension in Psychiatry and
Psychology (pp. 3-36). New York: Basic Books.

McAdams, D.P. (1993). The stories we live by: Personal myths and the making of the self. NY:
The Guilford Press.

Mendoza-Denton, R., Downey, G., Purdie, V.J., & Pietrzak, J. (2002). Sensitivity to status-based
rejection: Implications for African American students’ college experience. Journal of
Personality and Social Psychology, 83(4): 896-918.

Monture-Okanee, P.A. (1995 Summer). Justice as healing: thinking about change, Justice as
healing, A Newsletter on Aboriginal Concepts of Justice, Saskatoon, Native Law Centre,
University of Saskatchewan

Neely, S. (2014). Native Nations: The Survival of Fourth World Peoples. Vernon: JCharlton
Publishing.

Osborne, J.W. (1990). Some Basic Existential-Phenomenological Research Methodology for
Counsellors. Canadian Journal of Counselling, 24(2), 79-91.

Ousey, G.C., & Unnever, J.D. (2012). Racial-ethnic threat, out-group intolerance, and support
for punishing criminals: A cross-national study. Criminology, 50(3), 565-603.

Oyserman, D., & Swim, J.K. (2001). Stigma: An Insider’s View. Journal of Social Issues, 57(1),
113-128.

Palmater, P.D. (2011). Stretched beyond human limits: Death by poverty in First Nations.
Canadian Review of Social Policy, 65(66), 112-127.

Papachristos, A.V., Meares, T.L., & Fagan, J. (2012). Why Do Criminal Obey the Law? The
Influence of Legitimacy and Social Networks on Active Gun Offenders. Journal of Criminal
Law and Criminology, 102(2), 397-440.



Rogers, C.R. (1965). Persons or Science? In F.T. Severin (Ed.), Humanistic Viewpoints in
Psychology (pp. 163-170). Toronto: McGraw-Hill.

Ross, R. (1996). Returning to the Teachings: Exploring Aboriginal Justice. Toronto: Penguin
Books.

Salkind, N.J. (2009). Exploring Research (7th ed.) Upper Saddle River: Pearson Prentice Hall.

Sampson, R.J., Raudenbush, S.J., and Earls, F. (1997). Neighborhoods and violent crime: a
multilevel study of collective efficacy. Science, 277: 918-924.

Sampson, R.J. and Wilson, W.J. (1995). Toward a theory of race, crime, and urban inequality. In
J. Hagan and R. Peterson (Eds.), Crime and inequality. Pp 37- 54. Palo Alto: Stanford
University Press.

Schank, R. (1990). Tell me a story. NY: Charles Scribner’s Sons.

SCYAP (2015) About SCYAP: Saskatoon Community Youth Arts Programming. Available
[Online]. http://www.scyapinc.org/?page_id=10

Silver, H. (2007) Social exclusion: Comparative analysis of Europe and Middle East youth.
Middle East Youth Initiative Working Paper. Available [Online].
http://lwww.meyi.org/uploads/3/2/0/1/32012989/silver_-_social_exclusion-
comparative_analysis_of europe_and_middle_east_youth.pdf

Statistics Canada. (2014). Aboriginal Peoples in Canada: First Nations People, Métis and Inuit.
Accessed January 7, 2015 from, http://www12.statcan.gc.ca/nhs-enm/2011/as-sa/99-011-x/99-
011-x2011001-eng.cfm

Statistics Canada. (2012). Youth Correctional Statistics in Canada, 2012/2011. Available [online]
http:/wwwstatcan.gc.ca/pub/85-002-x/2012001/article/11716-eng

Steinberg, L. (2009). Adolescent Development and Juvenile Justice. Annual Review in Clinical
Psychology, 5, 47-73.

Stewart, D. & Mukunas, A. (1990). Exploring phenomenology: A guide to the field and its
literature (2" ed). Athens, OH: Ohio University Press.

Taylor, R.B. (2002). Fear of crime, social ties, and collective efficacy: maybe masquerading
measurement, maybe deja vu all over again. Justice Quarterly, 19: 773-792.

Wotherspoon, T. & Hansen, J.G. (2013). The "Idle No More" Movement: Paradoxes of First
Nations Inclusion in the Canadian Context. Social Inclusion. Volume 1: Issue 1. Pages
21-36. Librello Publishing House 4000 Basel, Switzerland.

Wilson, W.J. (1996). When work disappears: The world of the new urban poor. New York:
Vintage Books.

10



